28                   Panchapadika

This principle of 'ajnana' is in agreement with the nat-
ure of all effects ; and it is present in all cases of erroneous
cognition. This 'ajnana' has the 'asraya' (superinmposed
on the self). And anything that is apprenended by it part-
akes of its nature. As such the 'upadana' of ^dhyasa' can
be only 'mithyajnana' ; it can be neither the self> nor the
'antahkarana', nor the 'Kaacadi dosas9.

So far we have argued for the 'atmasrayatva' (self be-
ing the ground) of 'jnanadhyasa'. How can we have the
same 'asraya9 for "arthasraya5. For, in the cognition 'this
is siver", we apprehend it as external, as lying outside the
self. The silver that is cognised has the mother-of-peal as
its "asraya9 ; and the latter, in so far as it is cognised is
actually 'idam amsaavacchinna caitanya' (consciousness as
conditioned by the 'this'). That it is not really extenal will
be explained later on.

Now with reference to 'adhyasa' we find Sankara obse-
rving 'mithyajnana nimittah5 and ''naisargiko 'Yam loka
Vyavaharah'\ It is both 'naimtttika'or conditioned and
'naisargika' or natural or inherent. Padmapada asks how
is the unconditioned taken to be ;the conditioned ?

To this we have the reply that 'adhyasa' is 'naisargika^
in so for as it is a cyclical process and is in essence identi-
with its material cause. It is 'naisargika' in the sense that
it is like a 'pravaha9 (process) where we can make out nei-
ther a beginning nor an end. It is said to be 'naimittika9
since it appears in the manifestation of the effects or produ-
cts. As such there is no difficulty here. To arrive at this
conclusion Padmapaada proceeds to establish 'bhaavaru-
pam ajnaanam' (positive character of nescience) in the self.